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Abstract

Western academic and mainstream consultative research within First Nation
communities has been carried on since the beginning of academic institutions in North
America. How such research has, and continues to be conducted, has been cause for deep
concern among Indigenous communities. As a result, the thesis presented here, explores
the area of ethical and moral research as it pertains to collaborative inquiry with First
Nations communities, with specific examination geared towards the National Tri-Council
Policy Statement on ethical research involving human participants.

In addition, in order to invoke superior joint research ventures between First
Nations’, academic, government and private sector groups, methodologies and methods
are advocated that will enhance such collaborations. A discussion on Indigenous
intellectual property rights and advocacy for a swui genmeris system of knowledge
protection is also presented. Furthermore, personal experience from a First Nations
researcher who is situated at the junction of Indigenous and western ways of knowledge
acquisition will serve as a venue in bringing forth poignant context. The context
illustrates how First Nations teachings have aided in personal development and also
providing research perspective from an Indigenous point of view. As a message to non-
Aboriginals, the Seven Sacred teachings and the subtlety of the teachings in the
Anishinaabe context should be closely examined. This will enable researchers to grasp an
aspect of Indigenous philosophy if they choose to collaborate with First Nation
communities.

It is a difficult task of specific cross-cultural negotiation and understanding,

inherent ethical concerns reach beyond cultural borders. What the literature review has
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shown is a significant gap that specifically deals with the problem outlined. However,
several First Nation/Tribal organizations have moved towards more obvious self-
determination by instituting tribal codes of research conduct that are mandatory for any
researcher entering into First Nations territory. It is in the author’s opinion that for ethical
and moral research to occur, this is the route to follow. Academic, government and
private sector groups should be subject to the rules, guidelines, laws and protocols set
forth by First Nation communities if outside researchers wish to collaborate in joint
research projects. A situation such as this will perpetuate more positive research results
for all involved.

The journey outlined in this work is one of personal development and sharing. It
is crucial that Native and non-Native researchers recognize the teachings offered by
Elders of First Nation communities. The Seven Sacred Teachings of the Seven
Grandfathers serve as an optimum example of sharing and personal development. The
research presented here provides a basis for ethical and moral research initiatives to move
forward. First Nation communities have always shared with those who have asked with
honour. However, First Nation communities will determine control and access to all

aspects of Indigenous intellectual resources.
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Prayer

As I began working on my research endeavour, 1 made an offering to the Great
Spint, Kitche Manitou asking that I be directed in a way that is respectful of our
Teachings and of our Elders along my jourmmey towards furthering my educational
pursuits. I have been blessed because my journey is a good one.

I also asked our Creator to ensure that the information that I have been imparted
with be respected. I sincerely hope that the people who look upon this work respect
where it comes from and also to utilize it in a proper and honourable way. Creator has
given me the opportunity to provide resources and knowledge to others who consider
working with First Nation communities, [ am grateful for that. The knowledge and
wisdom of our Elders is enormous and varied, we must acknowledge and respect all that
the Elders know.

Megwetch to Kitche Manitou for allowing me to provide this information to my
brothers and sisters, Megwetch to the Grandmothers and Grandfathers for providing me

with the Teachings, they have made me a better person.
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Dedication

This work is dedicated to the life and memory of my brother David, who, next to
my parents, was the greatest teacher I have known. Chi’ Megwetch for your teachings

Brother, they will live with me in all my joumneys.
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Chapter One: Introduction
1.1 Issue Statement

The following thesis provides a response to the inadequacy of academic
information relating to ethical and meral research within Indigenous communities. Here,
I address the issue of “doing research” in First Nations communities from an Indigenous
perspective.

There is a clear need for more effective methodologies and associated methods for
conducting social scientific research in collaboration with First Nation communities.
Standard Western types in many cases are normally not relevant to this type of research.
Boundaries are also examined with regards to University policy processes that aid in
ensuring relevance to the “researched” while attempting to protect against partisan
control from academia. Prospective collaborative research within First Nation
communities requires improved protocols and standards, ideally those set by the
community.

1.2 Establishment of the Issue

As a First Nations Masters Candidate over the last two years and several months,
the time spent acquiring knowledge has been a wonderful experience. However, I must
point out that [ received a privileged education on two fronts. Obviously I attended
Graduate Studies at the Natural Resources Institute (NRI) at the University of Manitoba.
Additionally, through my ‘research’ for conducting a Traditional Land Use Study
(TLUS) for my community, [ have received an education that incorporated Aboriginal
ways of inquiring and knowing from many Elders and knowledgeable members from my

home community.
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From these two perspectives, I have been given insight into the inner workings of
methodologies and methods of attaining education, or knowledge, however one may wish
to perceive it. Caution must be urged however, to use terms such as ‘methods’ and
‘methodologies’ for interpreting Indigenous ways of acquiring knowledge is dangerous. 1
still question myself as to whether this exercise in which I am a part of justifies my
inquiries as an Indigenous student. To ‘label’ our ways of knowledge acquisition as
‘methods’ and ‘methodologies’ sets up a scenario for limiting these ways of Aboriginal
inquiry. Labelling and the defining process is a part of the methodological process of
western paradigms. I prefer to think that Indigenous thought does not define, but is
pluralistic in nature and that it does not lead to a limitation of thought. Alternatively,
Indigenous philosophies provide explanation as opposed to defining. Through explaining,
we can further add to our inquiry later as we gain more experience. Consequently, we
witness the dynamics of Indigenist thought, forever building upon, adapting and moving
forward. T urge all who come across this Thesis to open up and expand their thinking,
remove themselves from the confines of western thought and consider other perspectives
or worldviews, those of the Indigenous Peoples of this land.

It must be declared that even though I am going to discuss moral and ethical
research within First Nation communities, 1 am presenting this from the perspective of a
young, First Nations' male who has spent several years in University settings. | can only
speak for myself and my experiences, I have not been given the right to speak on behalf
of First Nation communities across this continent, it would be arrogant of myself to

consider that. However, I do hope to provide insight into how future researchers may

' For clarity. 1 am Cree/Anishinaabe but refer to myself as a First Nations individual who is indigenous to
this continent. I speak in a First Nations context. although some may wish to utilize this work in Aboriginal
communitics such as Inuit and Metis.
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conduct themselves when considering collaborating with Indigenous communities, one
hopes that this is made clear from the beginning. As a result, I have recently begun to
realize and fully appreciate the wisdoms and voices of our Elders, my journey is on its
way towards a more complete and rounded education because of the Elders with whom 1
have collaborated. It is my hope that other researchers experience such a journey that I
am on.
1.3 Objectives of the Study

The primary purpose of this work is to address the issue of “doing research” in
First Nations communities, from an Indigenist perspective. Through the incorporation of
the worldview that I hold and the “ways of knowing and learning” from my cultural
background in concert with some of the aspects of knowledge acquisition I have gained
via a Western styled education it is hoped that the following objectives are met.

1. To examine the boundaries of University policy related to Ethical and Moral
research as it pertains to First Nation communities.

2. To illustrate the value of Indigenous methodologies and associated methods that
are more culturally appropriate in collaborating with First Nation communities
when conducting research.

3. To highlight the Peguis First Nation Traditional Land Use Study as a Case Study
in recognition of Traditional Resource Rights and Indigenous Intellectual
Property Rights.

4. To provide recommendations and guidelines towards meaningful involvement
between First Nation communities and University, Government and pnivate sector

researchers regarding research in said communities.
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1.4 Basis for the Study

In early May 2000 a meeting was held with my Thesis Committee to discuss my
thesis proposal. At that meeting they agreed to my proposal, which was to conduct a
Traditional Land Use Study (TLUS) for my community, Peguis First Nation. Previous to
this, I had concerns about conducting this work and presenting it in Thesis format to an
academic institution such as the University of Manitoba. I knew that sensitive
information would be shared with me, and therefore reservations about how 1 could
protect these sensitivities. I thought that if I went through with the proposed Thesis, yet
maintained some sense of respect for sensitive information, then the Thesis would not
have the full impact that a project of this magnitude should have. I considered that it
would be a watered down version of facts. My conscience would not stand for such fence
sitting. | had two paths to choose from; either present the study fully in Thesis format, or
not to do it at all for my Thesis.

At that stage of my research, I knew that my community would benefit from this
study, and I still believe that. I am in the process of completing the TLUS for use within
my community only. | have resolved my dilemma by producing an altermate focus for my
Thesis that was borne out of conducting a TLUS for my community.

The alternate Thesis delves into moral and ethical research issues within First
Nation communities based mainly on my perspective as a First Nations researcher. In
addition, in consultation with other Indigenous researchers, for whom I am grateful for
their contributions, the issue at hand receives input.

The change in direction has alleviated my concerns about protecting the

Intellectual and Cultural Property Rights of my community and the information the
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Elders shared with me. In this day and age of globalization, knowledge has become and
extremely important commodity. This is witnessed by protectionist strategies that are
continually upgraded. The Intellectual Property Rights (IPR) regime is a western-based
protectionist system that has been considered as one option for the safeguarding of
Indigenous Knowledge (IK), a discussion on this debate follows in Chapter Five.

It is vitally important that [ share our Elders knowledge with my fellow
community members. However, I see it as unnecessary for me to present this information
to the public at large by producing a thesis based on the traditional land and marine use
activities of my community simply due to fact that it is important to protect our
Indigenous Knowledge (IK). The Traditional Resource Rights (TRR), also referred to as
Intellectual Property Rights, of the Peguis First Nation in regards to the TLUS will be
examined in a later chapter.

The move is one that strengthens our drive towards self-determination as a
community, and also individually. For myself, I am making a statement that ensures that
our knowledge is not a commodity that western institutions can pilfer. Colonialism has
done enough damage to our Indigenous societies through ‘research’, and I will elaborate
on this later in the Thesis.

As noted, I have been exposed to the paradigms of western academia through my
University education. However, during my life, growing up in the Peguis First Nation, I
have been exposed to many of our methods of knowledge acquisition. Within this work [
will only be sharing a few methods, yet one must acknowledge that with the diversity of
Indigenous Nations within North America we must be aware of the complex and

numerous other methods associated with these Nations.
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1.5 An Indigenous Researcher Going Home

I am a Cree/Anishinaabe member of the Peguis First Nation, located
approximately 175 kilometers north of Winnipeg, Manitoba. I have lived in my
community for the majority of my life, leaving only to attend university. It is not difficult
to go home logistically, in comparison tc some of my NRI colleagues who have to travel
inter-provincially or internationally. However, I am in the unique situation based on the
fact that I went home to “do research”.

It 1s a rare occasion that an Indigenous student conducts graduate or post-graduate
research in collaboration with his’her home community, for example, the remainder of
my peers at the Institute have, or are conducting their respective research not within their
home communities. Within my academic department, and the Department of Native
Studies from which I have enrolled in a Graduate course, I was the only male Aboriginal
student. Indeed, there has been only one other male First Nation graduate from Natural
Resources Institute, where I am a Master’s Candidate. As a result, I consider my situation
to be a unique one.

In going home, I spent the summer montiis of 2000 collaborating with Elders and
knowledgeable members from my community towards conducting a traditional land use
and occupancy study. At this time, | stayed at my father’s home, which was a wonderful
way to re-acquaint myself with my dad, my relatives and my friends after being away
from home for some time. 1 was away from home for two years with only intermittent
visits to home that always seemed to end too soon. Being able to spend summer at home

with family and friends was very welcoming to me.
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It was also during this time that I was able to build new relationships with people
from my community whom I had not known. Developing relationships with Elders where
I had known of their families, but not them personally, was perhaps one of the most
wonderful experiences. As I was from the community, conducting this research was a
positive thing. I was aware of the administrative avenues I had to travel in order to
receive permission from the Band to conduct such research. I was acquainted with much
of the leadership, and this allowed me the autonomy to set up a study office and the
abtlity to move within the workings of Band administration.

Tius thesis is unique in that it does not address specific Natural Resource
mandates, but in a sense, a humanistic mandate that is related to the relationship to our
land from the perspective of a First Nations individual. As a result, a response to the
inadequacy of the academic process related to ethical and moral research within First
Nation communities is put forward. By placing myself within the context of the study and
also within the issue that has been highlighted, I believe that 1 am in a position to
adequately address the concerns. The introductory chapter has laid the foundation for

which the structure of the study can be built.
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Chapter Two: Review of Related Literature

In the literature review, and throughout the Thesis, a concerted effort was made to
present the views of Indigenous North Americans, and Indigenous scholars from outside
of North America. This was done in order to provide Indigenous voices as the primary
source of information, as part of the method of Indigenist thought, which will be
discussed in the following chapter, and due to the fact that Indigenous people are experts
and authorities on their own experiences. Additionally, the policy statement from the
National Tri-Council on Ethical Conduct in Research is assessed in terms of its relevance
to First Nation communities. In further examination, by noting the lack of academic
literature available on moral and ethical research that deals with conducting research in
Indigenous societies, an emphasis on the point of the Western educational legacy and its
negative results highlights the destruction and near obliteration of Indigenous knowledge
systems in North America. Within the following chapter, the first objective outlined
earlier will be fulfilled, while the promotion of Indigenous thought assists in fulfilling the
second objective. A review of literature related to this topic has revealed gross
inadequacies in the corpus of scholarly literature dealing with the issues presented.
2.1 Tri-Council Policy Statement

The Tr-Council Policy Statement (TCPS) outlines the policies put forth from the
members of this council, which include, the Social Sciences and Humanities Research
Council (SSHRC), the Medical Research Council (MRC), and the Natural Sciences and
Engineering Research Council (NSERC). The policy statement was adopted August 1998
and replaces each of these respective associations’ own Ethical Guidelines for Research.

The justification for the focus on the TCPS relates to the fact that it is a National body

Towards AMoral and Fthical Research in 16
Collaboration with First Nation Communities



that provides ethical guidelines for Canadian Universities to follow via the Ethical
Conduct for Research Involving Humans, produced by the TCPS. According to a
directive dated November 3, 1999, the University of Manitoba Senate Committee on
Ethical Research Involving Human Subjects stipulates, ‘It is mandated by the granting
Councils that, in order to receive research funding from these agencies, all publicly-
funded Canadian institutions involved in human research must adhere to the principles
and articles stipulated in this document’. It is from these protocols that I will discuss
shortcomings of the National guidelines and how they lack sensitivity towards First
Nation ethics and morals.

Euro-Canadian academic ethics committees must move beyond their antiquated
thinking and seriously consult Indigenous societies for their input on ethical and moral
research. Research Ethics Boards (REBs) have to implement recommendations forwarded
by First Nation organizations and communities in order for meaningful and respectful
research to commence in collaboration with these communities.

Section 1 of the TCPS outlines the roles, definitions and relationships of REBs;
harms and benefits analysis; conflicts of interest, and review procedures. According to
the TCPS:

Canada adheres to a model of ethics review that has emerged in the
international community in recent decades. The model generally involves
the application of national norms by multidisciplinary, independent local
REBs for reviewing the ethical standards of research projects developed
within their institutions (1998:1.1).

Within the goals and rationale of the Policy is to seek ethical norms that exceed

disciplinary boundaries and that share ‘fundamental values that are expressed in the

duties, rights, and norms of those involved in research. Research subjects reasonably
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expect that their rights shall be equally recognized and respected, regardless of the
researcher’s discipline’ (1998:i.2). What the Policy implies is that the principles outlined
are geared towards academic homogeneity that fail to recognize human diversity and
especially the diversity amongst the Indigenous Nations of North America.

Within the TCPS guidelines, there are ten Sections in which all sections, with the
exception of Section 6, which is devoted to Research Involving Aboriginal Peoples,
provide Articles for ethical conduct regarding research involving human subjects. An
Article serves as a rule or clause that researchers must adhere to in order to receive
permission to initiate the study they wish to conduct. Nowhere in Section 6 are there any
clauses or rules that researchers must follow when conducting research involving
Abonginal Peoples.

What the TCPS does provide for researchers, beyond an understated Introduction
to the section, is Part B of Section 6, which is titled Good Practices. Instead of providing
Articles for researchers to follow, ‘Researchers and REBs involved with aboriginal
communities should consider (my emphasis) the following “good practices”...’
(1998:6.3). The Article only provides several bulleted points such as: stating the standard
of respecting the culture, traditions and knowledge of the aboriginal group; to consult
members; research as a partnership; involve the group in project design; examine how the
research addresses the needs of the group.

Section 6 of the TCPS devotes three and one-half pages towards research
involving Aboriginal People. This is a woefully inadequate response put forth by
Canada’s leading academic authority on ethical research regarding humans. Aboriginal

groups are to be treated ethically by Good Practices, whatever that means.
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In defense of the TCPS, the Councils recognize that they have not had sufficient
dialogue with representatives from Canada’s Aboriginal organizations and societies. ‘The
text of Section 6, which builds on the extensive literature on research (/3 references, my
emphasis) involving [A]boriginal [P]eoples, is intended to serve as a starting point for
discussion’ (1998:6.1). Furthermore, ‘The Councils affirm that in developing ethical
standards and practices, [A]boriginal [P]eoples have rights and interests which deserve
recognition and respect by the research community...In Canada and elsewhere,
[A]boriginal [P]eoples have distinct perspectives and understandings embodied in their
cultures and histories’ (1998 6.1, 6.2). Consequently, the TCPS recognizes the sui
generis’ distinctions of Aboriginal groups but fails to enshrine Articles dedicated to the
unique status held by such groups. Note the evidence lacking due diligence by the Tri-
Council to meaningfully consult with First Nations and other Aboriginal communities.

The Tri-Council notes historical grievances that Indigenous societies have held
towards researchers, providing another understatement that, ‘the cultural property and
human remains of indigenous peoples have been expropriated by researchers for
permanent exhibition or storage in institutes, or offered for sale’ (1998:6.2).
Anthropology iconoclast and Sioux scholar, Vine Deloria (1969:99), questions non-
Indian researchers entering Indian communities, ‘Should any group have a franchise to
stick its nose into someone else’s business? No’. In this case, the anthropologist receives
the brunt of Deloria’s vilification, yet he implicates researchers from all disciplines who
have ventured to Indian communities in the past and those who will do so in the future.
Why is there such vilification of non-Indigenous researchers by Aboriginal communities?

The answer likely lies in the unethical and immoral treatment by researchers in the past

* Unique: of its own kind: constituting a class alonc.

Towards AMoral and Ithical Research in 19
Collaboration with Iirst Nation Communities



who have failed to respect the wishes and worldviews of Indigenous people and
communities as put forth by Delona (1995).

Due to reasons such as the one stated above, the TCPS provides four
considerations (my emphasis again) to follow when the interests of an Aboriginal group
are at stake arising from research (1998:6.2-6.3):

1. Property or private information belonging to the group as a whole
1s studied or used.

2. Leaders of the group are involved in the identification of potential
participants.

3. The research is designed to analyze or describe characteristics of
the group.

4. Individuals are selected to speak on behalf of, or otherwise
represent the group.

These considerations are common sense, and thus display the lack of
understanding and inability to produce meaningful ethical standards by the TCPS when
dealing with Indigenous groups. By providing Good Practices and considerations for
researchers to follow we witness further insensitivity by colonial Western academics. No
rules, just good practices and considerations that researchers may, or may not follow.

2.2 Indigenous Concerns Regarding Academy

This study also examines recent history and relevant literature that pertains to the
outlined objectives. From this examination and also from my experiences with Elders
from my home community, support can be garnered for future researchers who may wish
to collaborate with First Nation communities in research activities.

The military, political, and economic subjugation of Indigenous peoples
has been well documented, as have social, cultural, and linguistic
pressures and the ensuing damage to Indigenous communities, but no

force has been more effective in oppressing Indigenous knowledge and
heritage than the education system (Battiste and Henderson 2000:86).
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As an Indigenous student who has conducted academic research within the walls
of academia, the educational history of Indigenous people in Canada could not be put
more succinctly than the words offered by Battiste (Mi’kmaw) and Henderson
(Chickasaw). Sadly, this situation still persists. In a review of related literature, it was
noted a conspicuous and serious knowledge gap has persisted in terms of addressing the
above noted suppression of Indigenous knowledge and its associated ways of knowing.
The following chapter examines the lack of literature associated with Indigenous ways of
knowing and also research related ethical and moral implications towards First Nations
communities.

Karen Swisher (Standing Rock Sioux), discusses a National Dialogue Project on
American Indian Education as an example of “research conducted by Indians for Indians™
in a contemporary, university context:

...research on Indian history and culture must consider Indian
perspectives. Methodology using tribal histories and other information
about historical and cultural processes not found in primary and secondary
source materials will avoid perpetuation of stereotypes. The writers make
it clear that that “American Indian scholars need to become involved in
producing research rather than serving as subjects and consumers of
research. Measures such as these will ultimately introduce more accurate
depictions of Indian experience and lifestyles into the classroom™ (1998
191-192).

Even though the quote comes from a Native American, the implications are
similar in Canada as Swisher and I comprise part of the ‘colonized’ in North America.
Academic institutions need to move beyond their paternalistic paradigms when involved

in research regarding Indigenous communities. The effects of ‘colonization’ cannot be

emphasized enough.
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Colonization and the concomitant attitudes associated with it, has been the source
of Indigenous suffering in “modern™ global contexts (Battiste and Henderson 2000;
Henderson 2000a; Wheaton 2000; Tobias 2000; Simpson 1999; Smith 1999).

The incursion of Western society has brought about many cultural and
psychological disruptions to the flow of life in traditional societies.
Indigenous peoples have become subservient to the Western system and
are confronted with new social structures that they do not always find
compatible with their needs (Kawagley 1995:1).
It is that aspect of compatibility that Oscar Kawagley, a Yupiaq scholar, speaks of,
especially in regards to how the Western education system treats Indigenous knowledge
systems. In order to understand the basis for this research, the effects of colonialism upon
Indigenous people need to be examined.

Colonization has been the bane of Indigenous populations globally, according to
Linda Tuhiwai Smith (1999), a Maori academic noted for her work on decolonization. It
1s this history of colonization that binds Indigenous populations together, in one aspect.
Stonies of impenalistic abuses abound when it comes to colonization (Smith 1999,
Simpson 1999; Talbot 1981).

As noted earlier, today and in the past, the education system has inflicted severe
restrictions on the generational intellectual exchange between the people who have
knowledge (the Elders) and young First Nations’ people, who require such knowledge.
The cultural impositions placed on our youth by Eurocentric educational systems in order
to “civilize” us have wreaked havoc on our own styles of sharing knowledge with our
youth, as explained by Henderson, a Chickasaw scholar and Research Director at the

Native Law Centre at the University of Saskatchewan:

The conventional methods, universality, binary categories and disciplines
of Canadian scholarship, inherited from the European scholarship no
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longer seem universal, fair or neutral. Those academic disciplines appear
as subjective or self-interested cultural traditions, histories and thoughts.
To assume that the Aboriginal past or knowledge can be adequately
explained from a totally foreign worldview is the essence of cognitive
imperialism and academic colonization (1997:22-23).
Our past, within academe has been mainly propagated to us by the foreign settlers who
have squatted upon the traditional territories of the Indigenous Nations of this continent.
The time has come for our own stories and histories to be told within the structures of
Universities from our perspectives. We, as Indigenous scholars, cannot allow the
continuation of incorrect perceptions and perpetuation of these falsehoods within
educational systems. Henderson advocates post-colonial theory whereby it criticizes and
‘confronts the unequal process of representation by which the historical experience of the
colonized Aboriginals comes to be framed in Eurocentric scholarship’ (1997:23). The
espoused post-colonial theory serves as an intellectual approach advocated by Indigenous
scholars and writers that seek the criticisms put forth by scholars such as Henderson and
Smith (1999). Henderson also contends that further control by Eurocentric scholars
continues as they continuously attempt to define our thought processes, labelling post-
colonial theory as post-modern thought. 'However, post-modern thought is another
attempt by European scholars to regain intellectual control' (Henderson 2000a:75). Smith
(1999:14) adds to the discussion by stating that as Western academics redefine post-
colonialism, it ‘is viewed as the convenient invention of Western intellectuals which
reinscribes their power to define the world’.
Consequently, it continues, as Indigenous scholars pursue more meaningful

discourse within and about Academy, the Academy sees fit to redefine according to its

own worldview, nary a consideration for our worldviews. Is this the way it began? Is this
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the way it will continue? However, in an effort towards self-determination, I have
brought forth my views and perceptions, supported by Indigenous scholars, of the
Academy in an effort to counter-balance the views of First Nations, both negative and
positive, conveyed by non-Indigenous researchers and the associated institutions. The
effort will enable positive discourse to occur for the betterment of the Academy.

2.3 Our Perspectives and Western Views
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